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Abstract

Based on the Minangkabau aphorism, the marriage system in society must refer to the guidance of the
Quran and Sunnah, but there are some researchers who say that matrilineal culture, including the mar-
riage system practiced in Minangkabau, is not in line with the values contained in the Quran and Sun-
nah. The aim of this research is to prove the relationship between the concept of culture in the Quran
and the culture of marriage in Minangkabau by asking two questions. First, is the marriage system and
culture in Minangkabau in line with the values of marriage in the Quran? Second, whatis the relevance
of marriage in Minangkabau to the cultural values carried by the Quran? This research is library re-
search using a qualitative approach in the field of interpretation studies, while data analysis uses a
comparative method. The results of the study show that there is no fundamental difference between
the marriage system adhered to in the Quran and the marriage system practiced by the Minangkabau
people and the values promoted by the Quran have been well-cultvated in the marriage process in
Minangkabau which has a pivotal to monotheism, in line with human nature, and, produce Islam
rahmatan lil alamin
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Abstrak
Berdasarfean aporisnee Minangkabarn, systens pernitealban %ﬂrﬂ miasyarakatiya barus mengace fepada petuijuk al-

Owurdn dan Sannab, navwn ada sebagian peneliti yang wigltakan babwa budaya matrilineal termasuk sisten per-
nikaban yang dijalankan di Minanglaban tidak sejalan dengan wilai-nilai yang ada dalam al-Qur'an dan Sunnab.
Tujnan penelitian ini adalal ingin membaktifan bubangan antara konsep budaya dalan: al-Quran dengan budaya
pernifaban di Minangkaban a’; miengenmkakan dua pertanyaan. Pertama, apakal sistens dan budaya per-
nikaban di Minangkaban sndab sejalan dengan wilai-nilai pernikaban dalam al-QOwr'an? Ia«a, bagainana relevansi
antara permikaban di Minangkaban dengan wilai-nilai budaya yang dibana al-Qur'an. Penelitian ini f;mnmém;
penelitian library research dengan nengonnakan pendekatan knalitatif dalan bidang kajian tafsir, sedanglan analisis
data menggunakan metode komparatif. Hasil penelitian menunjukian balwa balwa tidak terdapat perbedaan nen-
dasar antara sisters perkanwivan yang dianul dalam al-Qur'an dengan sistem pernikaban yang dilakunkan oleh
miasyarakat Minangkabaiu dan nilai-nilai yang dinsang al-Qur'an telal) terbudayakan dengan baike dalans proses per-
nikaban di Minangabau yang berporos kepada taubid, sejalan dengan fitralh manusia, dan mengbasilkan Islam rak-
matan Jil alamin.

Kata Kunci: Sisiems Pervikaban, Minangkabasu, Budaya, ALQuran

Background nities in Indonesia that have a distinctive social
Marriage in Minangkabau is very unique identity based on tradition and form the basis

and fascinating because it integrates adat and  of the word view and way of life of the com-

Islam. This is a form of marriage patterned by — munity, forming the values, religiosity and cul-

indigenous peoples in general, so that the mar-  ture of indigenous peoples,' for example;

riage bond is very difficult to dissolve, especial-

ly with the customary system that is followed

collectively. Of the 2,332 indigenous commu-




Baralef for

Minanp;nbau has certain specifications.” Espe-

(a term marriage) in
cially if the marriage system in L\mmgkabau is
linked with the aphorism of the Basandi Syarak
@idal, the Syarak Basandi Kitabullah (ABS-SBK)
marriage system in Minangkabau is in line with
the Qur’an. Even gave birth to a thesis that
"Minangkabau is Islam”.* This means that eve-
rything in Minangkabau must be in line with
the Qur'an and if it conflicts with Islam, it
means that it is not Minanglkabau culture.*
Existing writings on the theme raised can
be grouped into two parts, namely, there are
those who reject the matrilineal system and its
derivatives including marriage, such as Ahmad
Khatib Al-Minangkabaukabawiy and Hazairin
who view the matrilineal system and its deriva-
tives as inconsistent with the Qur’an. This
opinion certainly does not accept that the pro-
visions of marriage in Minangkabau are in line
with the Qur’an because there are several sides
that are not in line with Islamic provisions. On
the other hand, there are also groups that ac-
cept and even state that the Minangkabau are
Muslims. For example, Sheikh Sulaiman Ar-
Hamka, A.A Navis,
Hamka® A.A Navis,” Yaswirman,” dan Alexan-

rasuli, Yaswirman,’
der Stark” who generally argue that Islam does
not determine the model of kinship system
including matrilineal and the implications of
this kinship system also do not conflict with
the Quran. The author will be in a position in
the middle of the opinion.

As a sociological puzzle, as Bosquet's
comment put forward by Hadler, Minangkabau
cannot be separated from three domains,
namely the Minangkabau people who are de-
vout Muslims, users of the largest matrilineal

kinship system in the world, and have a tradi-

tion of migrating."’

For the point of adherents
of the devout Islamic religion, in the marriage
system, it is believed that the Minangkabau
people will adopt the marriage system that is in
the Qur'an and at the same time carry it out
consistently and consequently.

The purpose of this study is to prove
whether the marriage gPrem adopted by the
Minangkabau people is in line with the values
of marriage in LEnQur’an, and to find the rele-
vance between marriage in Minangkabau and
the cultural values carried by the Quran. To
achieve the above Objr_ives, the research
question is whether the system and culture of
marriage in Minangkabau are in line with the
values of marriage in the QQur'an and what is
the relevance of marriage in Minangkabau to
the cultural values carried by the Qur'an?

Philosophically, based on the customary
adage which is rooted in syarak (religion),
Minangkabau culture should be in line with the
Qur’an. Everything that becomes the culture
of the Minangkabau people, including cus-
toms, must not conflict with the values
contained in the Qur'an. Isn't the basis of its
culture the sharak (shari'at) which originates
from the Qur'an. Conversely, if there are pro-
visions of Minangkabau customs and culture
that conflict with the Qur’an, then that culture
is not Minangkabau culture in the true sense."
Cultures that are in line with the Qur'an and
do not find wvalues that conflict with the
Qur’an are termed Qur'anic culture. Converse-
ly, cultures that are not in line with the Qur'an
are termed jahilivah culture. The culture of ig-
norance is a culture that is contrary to the val-
ues of Islamic teachings, both major violations
that result in disbelief or minor violations that
do not result in disbelief. Culture like this was
inherited from society before Islam and con-
tinued after the arrival of Islam. According to
Karen Armstrong, jahiliyah means the barba-




rism of the pre-Islamic era which has always
been an enemy of faith."?

This research is descriptive mlitar_ive
research using literature research. There are
two data sources in this study, primary data
sources and secondary data sources. Primary
data obtained directly from books about
Minangkabau which have a direct relationship
with the object of research. While secondary
data was obtained from other parties, such as
cultural books, journals in order to complete
the data needed in this study. After the data is
collected, the writer analyzes it using an analyt-
ical descriptive method, namely research that
aims to find the values of the marriage symbol
in Minangkabau and its relationship with the
Qur'anic culture.

The Marriage System: Between the Qur'an
and Minangkabau Culture

As creatures equipped by God with sex-
ual tendencies (libido sexuality), humans are
permitted to have sexual relations after going
through the process of legalizing marriage. It
can be said that marriage is not only to satisfy
biological desires or bring together men and
women to fulfill their lust needs.” However,
more than that, marriage has multiple aspects,
including in the context of hablum min Allah
and hablum min an-nas. As a religion that is in
line with human nature, the Qur'an does not
adhere to same-sex marriage so that Lesbian,
Gay, Bisexual, Transgender (LGBT) are seen
as contrary to Qur'anic values.

In simple terms, according to Abu Zah-
rah marriage is a contract that justifies associa-
tion between men and women who help each
other, and determines each of them according
to their respective rights and obligations.”
Marriage in Islam will be considered valid
when the marriage contract has been pro-
nounced and at the same time as a process of
legalizing the relationship between two people

of different sexes. Even though the word mar-
riage is not long, complicated, and wordy, it
has very complex religious consequences that
give rise to many rights and obligations be-
tween the two parties. In this context marriage
is a strong relationship that can change a per-
son's status from a girl to a man's wife, and
vice versa as 2 woman's husband. The marriage
contract is so strong that not everyone can re-
open it except with the permission of the hus-
band and wife. In the Qur'an, the contract is
seen as a very strong and sturdy agreement and
contract which is termed mitsaqan ghalizha.”
The word mitsdgan ghaliza in the Qur’an is
repeated 3 (three) times, namely in sura an-
Nisa/4: 21, sura an-Nisd'/4: 154, and sura al-
Ahzib/33: 7. The three verses in on speaking
in different contexts and issues. If in the letter
an-Nisa 154, it is illustrated the robustness of
God's contract with His lovers regarding the
glorious "mission in the sky". Only Allah can
cancel the contract. The same thing also with
the letter al-Ahzab verse 7 (seven) talks about
the sturdiness of the prophets in keeping their
promises to convey God's teachings to their
people. Only the prophets can cancel the
promise. The same thing with marriage is so
strong and sturdy the agreement between two
human beings in the marriage contract is as
strong as the promise of Allah and His mes-
sengers in holding fast to their commitment to
that promise. This is a marriage in Islam thar is
very strong and sturdy. For the Minangkabau
people, marriage is seen as a very strong and
sturdy agreement so that the community's tra-
ditions only build up when there is strife in the
family." Understanding marriage as a marriage
contract with witsdgan ghaliza which according
to Islamic law creates a strong bond by every
Muslim so that each party in the contract real-
izes that the marriage contains ubudiyah val-

ues."”’




The Quran reveals many things about
marriage. This can be seen from the many
verses that explaiathe issue of marriage and its
revelation in the Qur'an. In Mujam al-Mufabras
¥ alfazh al-Qur'dn, as quoted by Arifin, the word
an-marriage with all its derivations 23 times,
and in the holy texts of the Qur'an and Sun-
nah, the word afzamj with all its derivations
apparently used to explain the act of mar-
riage.”® Even in the context of figh, the word
al-zany is used more to explmarriage prob-
lems than the word al-nikah. In the Qur’an, the
word al-zanj and its derivations are found 81
times,” and there is one word which according
to some scholars also reveals about marriage,
namely the word wahabat as in sura al-
Ahzab/33: 50. This word is related to a wom-
an who donated (gave) herself to the Prophet
SAW to be married.”

Although there are differences between
al-marriage and a/zany in the Qur’an, the sub-
stance of the two is the same, namely the exist-
ence of a strong relationship between men and
women due to the existence of a contract or
social contract between the two. The contract
will give birth to many consequences and fall
so marriage is one of the central themes re-
vealed by Allah in the Qur’an. In this context,
it is natural for QQuraish Shihab to state that
Islam adheres to the principle of pair law,
known as the law of sex, which is in line with
(QS. adz-Dzariyat/51:49, where Allah created
everything in pairs, then the annulment of
marriage is only for the purpose of remarrying
and Islam adheres to the principle of the stabil-
ity of the household, Islam is called the religion
of marriage.”

In order to maintain the longevity of
marriage, Islam regulates people who are al-
lowed and prohibited to marry. In the letter
an-Nisa verse 23 it is stated that there are thir-

teen (13) people who are forbidden to marry.
This verse is a continuation of the previous
verse which reveals about mubarramabh al-nisa'
(women who are forbidden to marry). They are
mother all the way up, daughters, gramﬂaugh—
ters all the way down, biological sisters, father's
sisters, mother's sisters, daughters of brothers
and daughters of sisters, nursing mothers, sib-
lings single-breastfeeding women, parents-in-
law, step-daughters, sons-in-law, and wife's
sister from both the lineage and the line of
milk. People who are forbidden to marry as
mentoned above, are gat'yy and Muslims are
obliged to accept this stipulation.” Interpreting
the verse above is only limited to explaining
and detailing the general provisions in the
verse. In this context, Islam does not accept
the provision of incestuous marriages™ and
lactation marriages. Islam regulates this in or-
der to maintain the integrity of the family so
that not everyone can be married.

In Minangkabau culture there are several
marriage laws that need to be considered, such
as forbidden marriages, incestuous marriages,
and taboo marriages. Prohibited marriages are
seen as marriages carried out with prohibited
persons as stated in the Qur'an. The discordant
marriage is a marriage that will damage social
harmony even though in Islamic law there is
no prohibition. This marriage is measured
from raso jo pareso (feelings) and Zenggang raso
(tolerant). Forms of incestuous marriages in-
clude: marrying a person whose relatives,
friends and close neighbors have divorced; po-
lygamy of women of the same ethnic group,
social friends, and neighbors; marrying an en-
gaged person; and married a sibling's stepson.
Discordant marriage is seen as an act of im-
moral and uncivilized people. Meanwhile, ab-
stinence marriage is same-sex marriage.” The
above provisions are in line with the condi-
tions for marriage in Minangkabau custom,




namely: first, both bride and groom must be
Muslim, second, the prospective bride and
groom are not of the same blood or not from
the same tribe, unless the ethnicity comes from
another #agar? or lubak (region). third, the pro-
spective bride and groom can mutually respect
and respect the parents and families of both
parties, and fourth, the prospective husband
(marapuial) must already have a source of in-
come to be able to guarantee the livelihood of
his family.”

In line with that, there are several condi-
tons for a valid marriage in Minangkabau,
namely if all the provisions of yarak (religion)
and all the provisions of Minangkabau custom
are fulfilled. These two provisions are usually
used as a measure in getting married. There
will not be a customary marriage if the condi-
tions for a legal marriage have not been met.
Syarak is the basis for Minangkabau custom
(adat basandi syarak). Normatively, it is impossi-
ble for Minangkabau people to hold a wedding
ceremony, especially since the husband lives in
the house of a woman or wife before the mar-
riage contract is pronounced.

The provisions for sasuks (one clan)
marriage in Minangkabau are seen as a cultural
peculiarity that does not exist in other regions.
It the clan (English), stam (Dutch) or marga in
Tanah Batak or in South Sumatra, is seen as a
unitary human group relationship, but in
Minangkabau the tribe is related to blood fami-
ly members whether distant relations or close
relations which are termed sgiari (a finger),
saampok (stack), sajangka (an inch), saelo (one
cubit) and sadapo (one fathom).” If the same
tribe used to be interpreted as people who live
in certain areas and still have blood relations,
then the prohibition on same-ethnic marriage
is identical to the prohibition on marrying al-
muharramat. This provision was stipulated by
the predecessors of the Minangkabau people
within the framework of preventing blood-

mixing which in the study of ushul figh is
known as sad al-gan'ah, namely a legal provi-
sion that prohibits an action which according
to its origin is permissible to anticipate the oc-
currence of an act prohibited by the Sharn'a.”
In contrast to the tribes in Minangkabau
today, where the existing tribes have spread to
various areas in West Sumatra (Minangkabau)
so that between one tribe and another, no
more lineages can be found. In this context,
many areas allow sasuks# marriage as long as
they don't come from the same lineage, or the
same patriarch and nagari. One example is Na-
gari Ampang in Padang, it is permissible to
marry someone as long as they don't come
from the same datuak. The reasons for this
prohibition are due to the increasing popula-
tion, the influence of Islamic law and also be-
cause the people of this nagari have raso, pare-
so (feeling), ashamed and polite if they marry
people who have the same datuak which they
consider to be dunsanak (relative) himself. Even
if a person marries one mamak as long as it is
not included in almubarramat (which is forbid-
den) based on the texts, marriage is still per-
missible on condition that he pays a fine where
the man's tribe is transferred to another tribe
and pays for a goat which he calls saagam
sagaram.” This provision shows that what is
the the

Minangkabau people is the Quran and not

used as main reference by
babubua sintak (pulsing jerk) customary provi-
sions.

The Qur'an also discloses the dowry
provisions as a system in marriage according to
the Qur'an as in an-Nisa® [4]: 4, where dowry is
an obligatory gift from a man to a woman and
the stipulation is gas%y. From a philosophical
point of view, dowry in Islam is a form of
respect and glorification of women. In the
historical record of humanity, women have
experienced a dark period, where women are
seen as despicable creatures and a father feels




"a loss and humiliation" if the child his wife is
carrying turns out to be a woman. More than
that, during the Jahiliyah era, women were
equated with goods or assets that could be
inherited and inherited.”” Islam elevates the
status of women by giving them special rights
in the form of a dowry.

The Islamic stipulation regarding dowry
reminds all husbands and guardians who often
take dowry from women under their guardian-
ship to give the dowry to women as a volun-
tary gift. Mabar in this verse is called shadugat,
the plural form of shaduga which means truth,
This is because the dowry is preceded by a
promise, so the gift is a proof of truth and a
promise. Endri Yenti atal., said that dowry is
not only a symbol that proves the truth and
sincerity of a husband to marry and provide
for the needs of his wife's life, but more than
that, it is a symbol of a promise not to reveal
the secrets of domestic life, especially the
deepest secrets that not opened by a woman
except her husband.” The dowry also contains
the meaning of being honest and white-
hearted, meaning that a treasure is given with a
pure heart and a clear face to the bride when
she is about to get married. The deep meaning
of the meaning of the dowry is like a stamp or
stamp, that the marriage has been sealed, as
Hamka commented.”

In the
Minangkabau also pay attention to the dowry

provisions of marriage in

provisions as marriage provisions.
Minangkabau custom does not discuss the
terms of dowry that have been determined by
syrak and in this context the Minangkabau cus-
tom only carries out all these provisions as an
integral part of one marriage. Minangkabau
custom is only maanjuang tinggi, maamba gadang,
which means that Minangkabau custom is in a
position to carry out all the dowry provisions

in Islam. In contrast to the custom of Uang

Japuik and Uang Hilang (money to pick up the
groom with some money) for the people of
Padang Pariaman, the provisions are different
from the dowry provisions in Islam. Even
though there is a connection with the propriety
of marriage for the people of Padang Pari-
aman, japuik money and lost money do not
replace the position of dowry.”” From the per-
spective of 'urf theory, this provision does not
violate the rules of the Qur’an but adds rules
that do not conflict with the provisions of the
Qur’an. From this point of view it can also be
said that the provisions of the marriage con-
tract are found in the Qur'an and also in the
provisions of marriage in Minangkabau.

From the point of view of the wedding
procession in the Qur’an, several provisions
were found such as khitbah and provisions for
settling down after marriage. In the Qur'an
there are verses that discuss Minangkabauan.
However, there is no clear order or prohibition
to do Minangkabauan, Among the verses of
the Al-Quran that tell about the khitbah (pro-
posal) as in al-Baqarah [2]: 235. The verse
above explains that khitbah is an important
part of marriage, moreover khitbah can be said
as mugaddimah ziwaj (preliminary marriage). Is-
lam provides signs to pay attention to the per-
son being proposed is the right person because
applying
Minangkabau custom, the wedding procession

can  antcipate  divorce. In
is detailed in several activities. Although not all
regions have the same processions, there are
several processions carried out by various re-
gions in West Sumatra, both those who are
domiciled in West Sumatra and overseas. In
one study it was stated that the marriage pro-
cess in Minangkabau began with maresek (mon-
itoring the candidate), maminang (proposal),
batuka lando (exchanging signs), babao (visiting
the father's family), malam bainai (using inai, the
traditional tatoo), manjapuik marapulai (picking




up the groom's candidate), manyambuik at anak
dards house (welcoming the man's family at the
woman's house), marriage contract, sasarah
(presentation of gifts from the man), recitation,
and baralek (wedding party).” In simple terms,
the above process begins with getting to know
the candidate, proposes marriage (&bithah), and
walimatul 'urs (wedding party). In general, the
Minangkabau people still carry out these three
processes, but on the other hand there are
those who no longer practice them fully.
Moreover, the development of today's civiliza-
tion makes people want to be more practical in
carrying out weddings so that in certain areas
the above wedding processions are starting to
disappear and are no longer used as part of a
sacred wedding procession. The wedding pro-
cession above is a translation of the marriage
described by Islam, but in principle the details
of the wedding procession are a form of deli-
cacy in the Minangkabau people and mutual
respect between the two parties who will carry
out the marriage.

Culture in the Qur’an

Islam is not a product of culture and the
Qur’an is not a culture either. Culture and reli-
gion (Islam) for its adherents are two things
that cannot be ignored. There is no life with-
out culture and life will be wrong if you don't
practice religion. In this context, it is believed
that the Qur'an does not reject thggeulture of
one thing that grows from society as long as it
does not conflict with the values of truth and
humanity promoted by the Qur’an.

The term qur'anic culture is a combina-
tion of two words qur’anic and culture which
in simple terms means all opinions, ideas and
human artifacts created, created, born by hu-
mans as long as they carry universal values of
truth. In another discussion, qur anic culture is
interpreted by the understanding, interpreta-
tion, application of the Qur’an by a community

that is internalized in real everyday life.”* The
Qur'anic culture is a representation of a hu-
man-centered civilisation that does not contra-
dict the Quran.

From a historical perspective, there has
been a dialogue between the Qur'an and the
traditions of Arab society before the Qur'an
was revealed. One of the normative evidences
from the Qur’an that supports this attitude is
the verse which emphasizes that the people of
the Prophet Muhammad follow the Shar'at of
the Abrahamic religion, namely follow the
hanif Ibrahim millah. In the later tradidon of
Islamic thought, this statement of the Qur’an,
in addition to other verses that are similar to it,
in the studies of ushul experts is known as
syar'u man qablana (shari'a before the prophet
Muhammad).” These pre-Quranic traditions,
which are popularly known as israiliyat stories,
were then adopted and traditonalized by
commentators as a means of interpreting the
Qur’an. Against the various rite traditions of
the pre-al-Quran Arab society, the Qurlan ac-
cepted and gave it a new content, namely Is-
lamization so that it could be released from
polytheism which was a tradition of some Arab
society at that time.

Seeing the dialogical phenomenon of the
Qur’an and pre-Quranic Arabic local culture as
the (al-marbalal)
takwiniyyal), Nasr Hamid said that the phe-

initial ~ formation phase
nomenon of revelation was an actual phenom-
enon that was inseparable from the Arabic cul-
ture that was developing at that time.” The
Qur’an will lose its magic power and relevance
if in the face of such a culture it comes with
another face that aims to judge this reality with
the assumption that their culture is the culture
of ignorance.

As the core text of Islamic civilization,
the Qur’an came down with teachings in which
the Arab community became the first recipient




of the kitab (commandments).” Hence, it is
not surprising that there are several dialectical
differences between the Qur’an and the culture
of Arab civilisation later on in the texts of the
Qur’an, both in terms of language and con-
tent.”’. An example that is often carried out is
the prohibition of khamr, where khamr is part
of the consumption culture and basic needs of
Arab society at that time. In this context, the
Qur’an does not automatically provide justifi-
cation for its prohibition, but this prohibition
goes through a number of verses, so that the
culture of drinking khamr can end.”

The attachment of the Qur'an to socio-
cultural aspects in the history of human life is a
very unique phenomenon. As a revelation, in
essence it 1s certain that the Qur’an is sacred
and transcendental, untouched by any form of
historical influence. However, it is factually
proven in history how the Qur’an during its
revelation process has carried out dialogue and
dialectics with human culture.”’ The concept of
naskh makki-madani

(Makiyah and Madaniyah verses), asbil al-nuzsil

(annulment  of law),
(causes of descending verses), and so on have
articulated this form of dialectics. Besides re-
jecting and providing alternatives, the Qur’an
has also demonstrated its dynamics in absorb-
ing, internalizing, and reconstructing so many
cultural concepts that were known at that time.

Basically, the dialectic of the Qur'an with
culture is proportional, in the technical sense
that there are parts that support or cover each
other's limitations. The Al-Quran has an aspect
that is open to phenomena and the movement
of human cultural reality, and always condi-
tions itself with it, as shown by the process of
its revelation which took the Arab socio-
cultural setting of the 7th century AD. In a
more specific language, the verses of al- The
Quran was revealed not in a historical vacuum,

but rather has a background that describes the
revelation of a verse, such as a certain event
that the Prophet SAW faced. Therefore, it
was as if the verses of the Qur'an helped solve
casuistic problems at that time or at least pro-
vided guidelines and provisions that could be
followed.

The Qur'anic culture can be distin-
guished from other cultures in society by a
number of factors, starting with its monotheis-
tic foundation. As a monotheistic religion, Is-
lam has a responsibility to advance belief in the
existence of God Almighty. The goal of every
prophet and apostle's sermons is to bring Allah
together (QS. 16: 36). Prophet Muhammad
SAW was sent by God to a people that reject-
ed the principles of monotheism as a comple-
ment to the teachings of the earlier prophets.”
The Prophet Muhammad succeeded in chang-
ing the materialistic paradigm of Arab society
to become theocene-tic. The ignorant society
that cultivated the worship of statues and made
nature a glorified part turned into a society that
united Allah and shunned all forms of worship
other than Allah.

According to the Quran, human crea-
tions in the form of culture that go against
moral principles would undoubtedly perish or
be destroyed by Allah. The tale of the 'Ad
people, who created spectacular structures that
had never before been built by humans as part
of their culture of artefacts.® Likewise, the
Thamud, who made cultural artifacts in the
form of skyscrapers and made bas-reliefs and
other ornaments, did not last long either. The
story of a Pharaoh who had a high civilization
who was able to build pyramids which were
the wonders of the world. The people de-
scribed above were destroyed by Allah along
with their works because they were far from
the values of monotheism*




As a form of human creativity, culture is
an identity that only humans have, it should
make them closer to the Khalig. According to
Audah Adnan, the concept of life in Islamic
teachings is a theocentric concept, namely that
all life is centered on God (Allah SWT). The
doctrine of monotheism has a backflow to
humans. In the Qur’an it can be found that
faith as a religious belief that is rooted in a
theocentric view, is always associated with
charity.”” According to Kuntowijoyo, Islamic
culture has two characters; authentic and open.
The authentic character explains that Islamic
culture under any circumstances and at any
time will always function to display the values
of monotheism, while the open character ex-
pla.ira that Islam continues to adopt local (lo-
cal) culture as long as it does not conflict with
the texts of the Qur'an and Hadith.* This is
what the author means by monotheism as the
basis of Qur'anic culture.

Second, support human nature. Fitrah is
interpreted as a system that is manifested by
Allah in every creature. Fitrah that is specific to
humans is anything that was created by Allah
and is related to the body and mind (spirit).”
The definition of fitrah includes the totality of
what exists in nature and humans. Nature that
exists in humans is a substance that has a con-
stitutional organization that is controlled by a
certain system. The system in question is struc-
tured from the body and spirit. Each of these
components has its own basis, nature, charac-
ter and way of working. All of these compo-
nents are potential created by God since the
beginning of his creation.

Third, carrying out the mission of rah-
matan il ‘ala-min. The term rabmatan kil 'alamin is
often used for certain purposes according to
the wishes of the wearer. Simply put, rahmatan
lil 'ala-min, which comes from the two words
rabmah and 'ala-min. Between the two words is

tucked in the word % (for). Rahmat means a/
riggatu wa al-ta'attufi (gentleness combined with
compassion), as in al-Anbiya'[21]: 107 which
explains the function of the Prophet Muham-
mad. who was sent to bring mercy to all na-
ture.*

Islam is present in the context of con-
structing human life in a civilized and peaceful
direction, bringing prosperity and full submis-
sion to God's commands. This mission is actu-
ally Islam rabmatan kil 'alamin. On the other
hand, Islam is not a destructive religion that
destroys the order of human life so that life
feels uncomfortable and presents a "ghost"
atmosphere in life. Qur'anic culture considers
human values in living life. Hijab culture is part
of the Qur'anic culture because it considers
human values and differentiates it from other
creatures. This culture is seen as being able to
maintain the human values of rahmatan kil al-
amin and being able to reconstruct the values
of a better life as well as being different from
animals. The headscarf represents a slightly
different motif, because the Qur'an not only
retains the cultural item of the headscarf in
question, but within cerrain limits also main-
tains its symbolic articulation.

Relevance of the Minangkabau Traditional
Marriage System with Qur'anic Culture

Minangkabau people's life is very cere-
monial and symbolic. They always want to
formalize a situation through this symbolic
ceremony. The ceremony carried out by the
Minangkabau people is related to the human
life cycle. The ceremony is sacred both in
terms of form, procedure, purpose and imple-
mentation.

Marriage is the oldest human ritual that is
universal and the most unique in the history of
human institutions. There is no society that
does not recognize the marriage system as an
important key in the structure of social and
community life. In this context, the ideal mar-




riage is one that can provide intimacy, fulfill-
ment of sexual needs, emotional development
and togetherness. It is this kind of marriage
that is expected to form a happy family which
is referred to as a sakinah, mawaddah and
rahmah family (QS. [30]: 22).

Normatively, the Minangkabau people
are synonymous with Islam, so they are not
recognized as Minangkabau people unless they
are Muslim.* This is illustrated by the custom-
ary adage ABS-SBK. lts derivatives are tradi-
tional ceremonies that tend to be [slamic, such
as death ceremonies, birth ceremonies, mar-
riage ceremonies and other ceremonies. The
wedding ceremony is seen as the most compli-
cated and complex ceremony. Besides involv-
ing many other people, walimah, and other
the also

brings together two people who come from

preparations, wedding  ceremony
different families. Thus, it can be concluded
that marriages in Minangkabau are carried out
according to traditional Minangkabau custom-
ary procedures with Islamic law as the main
basis.

@ the study of local culture, incultura-
tion presupposes a process of internalizing a
new teaching into the context of local culture
in the form of accommodation, adaptation and
rejection.” In this context, the inculturation of
Islam in Minangkabau in the marriage tradition
can be interpreted by coloring Minangkabau
culture with the spirit of Islam. Islam does not
conflict with the culture of marriage in
Minangkabau and if there is a conflict between
the marriage system and Islamic provisions,
then Islam will fill that culture.

The interaction of the cultural system of
marriage in Minangkabau and the series of tra-
ditional wedding processions show a strong
relationship between Islam (the Qur’an) and
Minangkabau culture. This makes a tendency
for cultural adaptation between Islamic teach-
ings and local Minangkabau wvalues. Adapta-

tion, as described by Giddens, is a process in
which an organism or group of organisms,
through responsive changes in their state,
structure and composition are able to maintain
homeostasis within and between themselves to
deal with short-term environmental fluctua-
tions and long-term changes in the composi-
tion or structure of their environment.”
Minangkabau culture that is not in line with
the Qur’an will adapt to the universal values of
the QQur'an such as the obligation to provide
full support to the father who also has the
function of mamak (mother's brother) in
Minangkabau. In fact, sometimes a mamak
plays a more important role than a father in
terms of being responsible for his nephew.
This shows that the marriage system in
Minangkabau is moving in a better direction
which has been in the process of leaving the
"jahiliyyah" culture towards the Qur'anic cul-
ture.

Minangkabau culture that is not in line
with the Qur’an will adapt to the universal val-
ues of the Quran such as the obligation to
provide full support to the father who also has
the function of mamak (mother's brother) in
Minangkabau. In fact, sometimes a mamak
plays a more important role than a father in
terms of being responsible for his nephew.
This shows that the marriage system in
Minangkabau is moving in a better direction
which has been in the process of leaving the
"jahiliyyah" culture towards the Qur'anic cul-
ture.”” ‘The system and patterns of marriage in
Minangkabau are increasingly shifting systems
that are not in line with the progress of the
times and adjustments to the principles of uni-
versal values in the Qur’an. In accordance with
its character, custom will adapt to change and
if the change has been followed by many peo-
ple, it will become a new culture. It is not sur-
that in walimah  in

prising practice,

Minangkabau have adopted western wedding




patterns such as French-style dishes, wedding
dresses are modified with western models and
so the eating pattern is no longer found with
petatah petitih as a form of respect for guests
who are increasingly lost and abandoned. Mar-
riage in Minangkabau finds new patterns by
adapting to global demands that are inevitable.

Islamic accommodation with the local
cultural system in the form of interaction
with the prevailing system in Minangkabau
society is a necessity because Islam is deeply
rooted in society. For example, Islam is very
accommodmg in local culture such as ex-
pressions "Hukun: ngon adat hantom: cre lagee
zal ngon sifeut’™ for Aceh people. This means
that Islam andﬁat go hand in hand, such as
the phrase "Adat basandi syara', syara'
basandi Kitabullah" for the Minangkabau
people and the phrase "Adat is made in the
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mosque" for the Ambonese people, indicat-
ing that there has been a strong relationship
between Islam and culture in the archipela-
go, especially in Minangkabau. The marriage
system in Minangkabau has a strong rele-
vance to Qur'anic culture, so it is difficult to
the
Minangkabau from the universal cultural

separate marriage  system  in

éqlues contained in the Qur’an.

Conclusion

Based on the previous explanation, it can
be cgpcluded that the customary marriage sys-
tem in Minangkabau is in line with the expla-
nation of the marriage system in the Qur’an.
No fundamental contradictions were found
between the two marriage systems. Even the
marriage system in Minangkabau culture is an
explanation of the existing provisions in the
Qur’an. Minangkabau culture does not add
new provisions in the field of marriage, but the
marriage system in Minangkabau details the
general provisions contained in the Qur’an,

The Qur'an does not reject the culture
that develops in society, including the culture

of marriage in Minangkabau as long as it does
not conflict with the universal values that the
Qur’an carries. In general, the culture of mar-
riage in Minangkabau is in line with the spirit
carried by the Qur’an and has strong relevance
to Qur'anic culture with the characteristics of
carrying the spirit of monotheism, in line with
human nature, and carrying the mission of

rahmatan lil alamin.




Marriage System in Minangkabau
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